
















with	 the	 examples	 of	 whether	 acts	 or	 documents,	 which,	 while	 expressing	
various	ideas	and	values,	have	become	sources	of	political,	social	and	cultural	
inspirations	as	well	as	a	reference	points	for	active	struggling	for	these	ideas	






its	 most	 fundamental	 acts.	 The	 document	 was	 prepared	 by	 the	 group	 of	
theologians	and	church	leaders	who	were	involved	in	the	resistant	movement	
against	 the	 German	Nazi‐state.	 The	 declaration	 confirmed	 an	 awareness	 on	
the	part	of	the	German	Evangelicals	that	the	Protestant	Churches	in	Germany	
were	also	held	responsible	for	the	moral	disaster	of	Nazism,	even	though	their	






























and	 the	 rest	of	 the	nation,	 they	built	 a	new	ecclesial	 structure	which	 sought	 to	
develop	a	new	identity.	Their	struggles	were	depicted	in	many	ways,	particularly	







	 The	 Declaration	 brought	 about	 a	 break	 in	 the	 Protestant	 confessional	
tradition.	 It	 inspired	a	theological	approach	towards	history,	society	and	culture.2	
Furthermore,	it	demonstrated	a	sense	of	responsibility	for	the	future	of	Christianity,	
the	 one	 which	 derived	 from	 the	 observations	 of	 the	 increasing	 secularization	
processes.	 In	 the	 opinion	 of	 theologians	 gathered	 in	 Stuttgart,	 the	 Church,	when	
facing	the	new	challenges	of	a	future	world,	must	be	settled	and	reconciled	with	the	
past.	 The	 document	 may	 be	 thus	 declared	 to	 be	 an	 history‐breaking	 act,	 the	







	 The	 cruel	 experiences	 of	 the	 World	 War	 II	 were,	 and	 still	 are,	
influencing	Western	civilization.	The	moral	disaster	of	Nazism	led,	on	the	one	
hand,	 to	 the	 degradation	 of	 many	 social	 institutions	 which	 supported	
traditionally	legitimized	social	order	and,	on	the	other,	to	the	slow	erosion	of	
the	 ideas	 that	 had	 driven	 this	 civilization	 for	 the	 three	 centuries	 since	 the	
																																																													
1	 A.	 Silomon,	 Anspruch	 und	 Wirklichkeit	 der	 „besonderen	 Gemeinschaft”.	 Der	 Ost‐West‐Dialog	 der	
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its	 credibility	 and	 gave	 way	 to	 micronarratives,	 thus,	 the	 internal	 convictions	
shared	by	a	countless	number	of	small	groups	or	individuals.	The	results	of	this	
process	 must	 have	 been	 reported	 in	 the	 illustration	 of	 relativism,	 the	 only	
common	approved	rule	of	the	postmodern	epoch.		
	 The	postmodern	 relativism	appears	 to	have	been	 combined	with	 the	
1960s	 counterculture	 phenomena,	 a	 process	 that	 has	 weakened,	 or	 deeply	
transformed,	many	social	institutions	of	the	old	order.	The	post‐war	generations	
have	feverishly	asked	what	happened	in	Auschwitz,	and,	also,	“where	was	God	in	
Auschwitz?”.3	 In	 the	 opinion	 of	 many	 people,	 states,	 culture,	 politics,	 family,	
axiological	systems,	and	the	previous	model	of	upbringing,	all	of	them	lost	their	
sense	 and	 credibility,	 since	 they	 were	 creating	 by	 and	 simultaneously	 created	
social	 institutions	 that	 failed	 to	 prevent	 from	 the	 totalitarian	 insanity.	
Accusations	 by	 the	 counterculture	movements	were	 also	 aimed	 at	 Christian	
churches	and	Christian	culture,	 for	 they	were	considered	to	be	an	 important	
part	of	the	old	order.		
	 The	 Churches	 have	 paid	 for	 the	 close,	 and	 sometimes	 immediate,	
cooperation	with	the	nationalist	ideology	in	the	interwar	period,	as	in	the	case	
of	Francoist	Spain.	Yet,	while	it	is	true	to	say,	that	Church	leaders	were	late	in	
recognizing	 the	 threats	of	national	 egoism	and	national	darwinism,	 it	 is	 also	
true,	 that	 the	 nationalist	 idea	 was	 assumed	 to	 be	 an	 ally	 of	 Christianity	 in	






prominent	 Protestant	 authors,	 as	 Karl	 Barth,	 Dietrich	 Bonhoeffer	 and	
Reinhold	Niebuhr.	Niebuhr,	 in	particular,	perceptively	understood	the	nature	












has	 to	be	discovered	 in	nature.	Thus	 such	natural	 instincts,	 as	 egoism	and	a	
desire	to	dominate,	determines	the	hierarchy	of	values.	Since	these	values	are	













II.	 The	 Struggle	 (Kirchenkampf)	 for	 the	 Credibility	 of	 the	
Evangelical	Church	during	the	German	Nazi‐State.	
	
	 Commentary	 prepared	 by	 the	 synod	 of	 the	 Confessing	 Church	
(Bekennende	Kirche)	 held	 in	Wrocław	 in	 October	 1943	 has	 contained	 these	
poignant	 words:	 “Woe	 betide	 us	 and	 our	 nation,	 if	 we	 approved	 the	 killing	
people	because	of	their	race	or	because	it	was	assumed	they	were	not	allowed	
to	 live”.5	 It	 was	 one	 of	 the	 last	 act	 of	 the	 heroic	 history	 of	 the	 resistance	
movement	on	the	part	of	the	Evangelical	Church	against	the	Nazi‐state.		
	 These	words	witnessed	the	existential	tragedy	of	their	authors	and,	at	
the	 same	 time,	 revealed	 their	 awareness	 of	 being	 absolutely	 alienated	 from	
their	 own	 nation.	 The	 loneliness	 of	 the	 small	 group	 of	 churchmen	 and	
theologians	deepened	as	they	were	discovering	the	extent	of	the	participation	
of	their	Church	and	theology	in	the	collective	insanity	of	Nazism.	They	insisted	
that	 the	 Church	 has	 contributed	 to	 the	 spread	 of	 the	 nationalist	 idea	 to	 a	
certain	degree,	on	the	both	ideological	and	institutional	 levels.	Regarding	the	
first	one,	 they	regarded	the	orthodox	Lutheran	teaching	on	two	kingdoms	as	
being	 partly	 responsible	 for	 the	 blind	 cult	 of	 authority,	 the	 unquestioning	
acceptance	 of	 the	 social	 order	 and	 the	 intrinsic	 principle	 of	 obedience	
																																																													








embedded	 in	 the	German	society	 (Obrigkeit),	 even	as	 the	social	and	political	
relationship	 was	 being	 corrupted.6	 Regarding	 the	 latter,	 they	 looked	 at	 the	
immediate	 history	 of	 the	 division	 of	 their	 Church	 into	 two	 disproportionate	
parts.	 The	 more	 powerful	 and	 more	 numerous	 movement	 of	 the	 “German	
Christians”	 (Deutsche	Christen)	 and	 the	above	mentioned	above	organization	of	









the	 specific	 role	 of	 the	 Church	 in	 demonstrating	 and	 realizing	 this	 guilt	 and	 in	
expressing	 repentance	 on	 behalf	 of	 an	 entire	 nation.	 In	 the	 opinion	 of	 Armin	
Buyens,	as	the	starting	point	of	the	process	leading	to	the	confession	of	the	nation	
may	be	acknowledged	in	the	exchange	of	letters	between	representatives	of	the	






to	 help	 those	who	were	 persecuted	 by	Hitler’s	 regime,	 e.g.	 people	 of	 Jewish	
descent,	 and,	 to	 report	 to	 the	 ecumenical	 circles	 as	well	 as	 to	 the	 European	
Churches	 about	 the	 situation	 in	 the	 German	 society.	 Theologians	 and	
churchmen	 who	 were	 engaged	 in	 the	 reciprocal	 relations	 belonged	 to	 the	
elites	of	 the	Church,	 as	 e.g.	Theophil	Wurm,	 the	bishop	of	Württemberg	 and	
Dietrich	 Bonhoeffer.	 All	 of	 them	were	 earlier	 involved	 in	 the	 preparation	 of	
the	Barmen	Declaration,	the	founding	act	of	the	Confessional	Church	and	most	
of	them	were	later	signatories	to	the	Stuttgart	Declaration	of	Guilt.		
	 Yet	 apart	 from	 the	often	heroic	history	of	 the	people	 involved	 in	 the	
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the	 terrifying	 guilt	 resulting	 from	 the	 war”,	 and,	 he	 stressed,	 that,	 “the	
question	 of	 guilt	 should	 not	 be	 dealt	 with	 as	 a	 political	 problem	 but	 as	 a	
spiritual	 one”.9	 Furthermore,	 the	 author,	while	 referring	 to	 the	 teachings	 on	
the	priestly	 office	 of	 the	Church,	 stressed	 the	need	 for	 the	 common	begging	
prayer	as	well	as	for	the	act	of	common	confession	of	guilt.	On	the	other	hand,	
some	 utterances	 used	 in	 the	 text,	 have	 stirred	 many	 controversies,	 even	





involved	 in	 the	 German	 resistance	 against	 Hitler’s	 regime.	 As	 mentioned	
above,	they	were	torn	apart	by	an	internal	crash	of	awareness	of	guilt	of	their	
own	 nation	 and	 their	 feeling	 of	 national	 belonging.	 The	 fact,	 that	 even	
members	 of	 the	 Confessional	 Church,	 thus,	 the	 most	 fervent	 adversaries	 of	
Hitler,	remained	in	the	intrinsic	conflict,	shows,	how	effective	the	propaganda	
of	Nazi‐state	was,	and	how	much	it	has	 influenced	their	 identity.	There	were	
many	 fields	 where	 ideology	 shaped	 perception	 of	 Germans,	 and	 one	 of	 the	
most	 important	was	 constituted	by	 religion	 and	 theology.	 Language	used	by	
the	 then	 spin‐doctors	 was	 full	 of	 religious	 and	 even	 mystic	 references	 and	
terms.	Furthermore,	theological	thinking	in	dualistic	categories	of	who	is	good	
and	who	is	bad,	allowed	Nazis	to	organize	the	culture	and	the	system	of	values	
as	 they	 wanted.	 Such	 a	 corrupted	 hierarchy	 of	 values	 was	 actually	
strengthening,	 as	 the	 fall	 of	 Hitler’s	 regime	 became	 imminent.	 A	millions	 of	
soldiers	gave	their	lives	on	the	battlefields	and	civilians	lost	their	families,	and	
homes.	When	 observing	 and	 experiencing	war	 atrocities,	 Germans	 regarded	
themselves	 as	 being	 another	 victim	 of	 war	 they	 had	 broken	 up.	 Yet	 these	
feelings	of	collective	harm	was	combined	with	and	intensified	by	the	principal	
objectives	of	Nazi‐ideology,	making	society	more	vulnerable	to	the	demands	of	
the	 idea	 of	 national	 state	 and	 justifying	 sacrifices	 for	 this	 idea.	 This	 has	
relativized	 the	 guilt	 of	 the	 German	 nation,	 in	 particular	 the	 parts	 of	 society	
who	later	protested	against	the	trial	of	Nazi	war	criminals.		
	 It	is	certainly	important	to	take	into	consideration	a	gradual	process	in	
revealing	 the	 enormity	 of	 the	 crimes	 committed	 on	 behalf	 of	 the	 German	
																																																													









were	 coming	 to	 light,	 circumstances	 around	 the	 discussion	 about	 guilt	were	
also	changing.	Such	a	process	is	well	reflected	in	the	history	of	the	“Message	to	
the	German	Churches”.	The	document	was	developed	 in	 the	headquarters	of	
the	World	 Council	 Churches,	 just	 as	 the	 ecumenical	 organization	was	 being	
established.	The	content	was	firstly	written	by	German	co‐workers	of	the	WCC	
and	 then	summarized	by	Willem	A.	Visser’t	Hooft,	who	was	 the	 first	 general	
secretary	 of	 the	 Genevan	 organization.	 The	 document	 addressed	 following	
topics:	crimes	committed	on	behalf	of	 the	entire	German	nation;	genocide	of	
the	 Jews;	 extermination	 of	 population	 on	 massive	 scale	 in	 Eastern	 and	
Southern	 Europe;	 resistance	 and	 protests	 on	 a	 part	 of	 churchmen	 against	
persecutions;	 the	passive	 attitude	of	British	Christians,	who	disregarded	 the	
threats	of	the	Nazi‐Germany;	their	poor	support	of	those,	who	fought	against	
Hitler’s	 regime;	acknowledgement	of	 the	 true	Church	of	 Jesus	Christ	existing	
in	Germany;	support	of	the	German	Christians,	who	would	have	admitted	the	
guilt	 of	 German	 nation;	 the	 future	 challenge	 to	 rebuild	 the	 Church,	 the	
institution	of	the	family	and	international	life	in	Europe.10		
	 The	summary	of	this	ecumenical	message	could	be	described	as	a	working	
plan	 of	 the	WCC	 in	 the	 post‐war	 Europe.	 In	 the	 first	 decade	 of	 its	 existence	 the	
organization	focused	on	the	healing	the	wounds	of	a	destroyed	Europe	and	injured	
European	societies.	Moreover,	it	played	an	important	role	in	reconciliation	between	
European	 nations.	 On	 the	 other	 hand,	 the	 circumstances	 of	 the	 writing	 of	 the	
message,	 as	 well	 as	 discussion	 on	 its	 content	 have	 shown,	 how	 differently	 the	
matter	of	war	and	repentance	was	understood	by	the	European.	Britons	regarded	it	











Evangelical	 Church	 in	 Germany,	 to	 confess	 their	 guilt,	 is	 the	 history	 of	 self‐

























we	often	testified	to	 in	our	communities,	we	express	now	in	 the	name	of	 the	whole	
Church:	We	did	fight	for	long	years	in	the	name	of	Jesus	Christ	against	the	mentality	that	
found	its	awful	expression	in	the	National	Socialist	regime	of	violence;	but	we	accuse	






























sanctification	 through	 him”.13	 Secondly,	 there	 is	 reflected	 the	 theology	 of	
Dietrich	Bonhoeffer,	 an	 approach	 that	 later	 influenced	 decisively	 theological	








prayer	and	 in	doing	 justice	among	human	beings14.	 In	order	 to	be	a	credible	
force	 of	 the	 secular	 epoch,	 church	 must	 reconstruct	 its	 structure	 and	
functions.	Church	must	also	explain	to	modern	societies,	what	does	it	mean	to	
live	 with	 Christ	 and	 how	 to	 live	 “for	 others”.	 Thirdly,	 the	 words	 of	 the	
Declaration	reveal	theological	belief	about	a	need	for	realizing	the	Kingdom	of	
God	on	 earth,	 here	 and	now,	hic	et	nunc,	 a	 concept	deeply	 embedded	 in	 the	
liberal	theology	of	the	19th	century.		
	 As	 it	was	mentioned	above,	 the	writing	of	 the	was	preceding	by	 long	
discussions.	Also,	while	it	developed,	the	enormity	of	the	crimes	committed	by	
the	German	Nazi	 state	were	being	revealed.	Nevertheless,	 the	authors	of	 the	
declaration	 were	 chastised	 from	 two	 opposite	 side.	 One	 the	 one	 hand	 the	
document	was	welcomed	by	various	European	Evangelical	churches,	yet,	their	
members	raised	doubts	over	its	representativity,	 thus,	they	asked	whether	it	
is	 affirmed	 by	 all	 of	 German	 society.	 On	 the	 other	 hand,	 Germans	 did	 not	
understand	the	meaning	of	collective	sin	and	a	need	for	the	confession	of	guilt	
at	 the	 time.	 The	majority	 of	Germans	 regarded	 themselves	 as	 victims	 of	 the	
Nazis,	 furthermore,	 the	 feeling	of	defeat	and	harm	were	strengthened	due	to	
the	economic	and	social	calamities.	Thus,	 the	doubts	raised	by	the	European	
evangelicals	were	justified.		


















of	 a	 guilt	 of	 the	 church,	 since	 they	 did	 not	 accept	 there	was	 a	 need	 of	 such	 a	
discussion.15	Otto	Dibelius,	 the	bishop	of	Berlin	and	one	of	 the	most	prominent	
activists	of	the	Confessional	Church,	wrote,	that	many	churchmen	were	opposed	
to	 the	 “account	 of	 guilt”	 of	 Germans.	 Furthermore,	 many	 worried	 about	 the	
consequences	of	such	a	document.	In	their	opinion	it	could	justify	a	harsher	Allies	
policy	against	a	defeated	Germany.16	













	 In	spite	of	 its	concise	 form,	the	Stuttgart	Declaration	of	Guilt	embraces	
many	 primordial	 factors	 concerning	 whether	 human	 nature,	 or	 principles	 of	
social	processes,	or	cultural	patterns	and	human	spirituality.	It	is,	first	of	all,	an	
act	 that	 reflected	Christian	 responsibility,	wisdom	and	humility	of	 its	 authors.	
Theologians	 who	 were	 gathered	 in	 Stuttgart	 understood	 what	 are	 the	 main	
objectives	of	the	church.	Even	though	majority	of	them	were	victims	of	the	Nazi	
state,	they	became	representatives	and	promoters	of	a	declaration	act	that	had	
acknowledged	 a	 guilt	 of	 the	 nation.	 They	 saw	 their	 functions	 on	 two	 levels,	
theological	and	historical.	The	first	one	would	have	consisted	in	a	propritiative	
prayer	and	representation	of	the	German	nation	before	God,	the	second	would	




processes	 concerning	 the	 nation.	 Deep	 reflection	 by	 theologians	 resulted	 in	
acceptance	that	the	Church	might	lose	its	credibility,	and	consequently,	might	
																																																													








need	a	new	 inception.	 In	 their	opinion	 that	was	 the	 situation	of	 the	German	
Evangelical	 church.	 It	 was	 clearly	 highlighted	 twenty	 years	 later,	 when	
secularization	processes,	counterculture	of	the	1960’	and	questions	concerned	
history	 were	 transforming	 Western	 societies.	 The	 act	 of	 converting	 of	 the	
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